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Effective Preaching
by Michael Green
Thank you for your welcome. I feel very welcome, indeed. I call
this first address "Effective Preaching." You know how it is. The
hymn stops and the minister prays, the congregation settles in, the
organist slips off his stool, a few people slink out, the ushers glance
at their watches, the choir members start unwrapping their chewing
gum, and the deaf switch off their hearing aids; the preaching is
about to happen.

Power of Preaching
All I can say is, "It was not always thus." Look with me first at
the power of preaching in the New Testament. The powerful
preaching of Jesus drew such great crowds. Here was this man: sure
of His God, dynamic in His teaching, clear and relevant, profound
and simple. The people had never heard anything like it. "He
teaches as one who has authority, not like the clergy," they said.
The Sermon on the Mount, or the controversies, or the parables, or
the synagogue expositions-that's the dynamic stuff. Jesus came
telling the Good News of the Kingdom and the common people
heard him gladly, which is more than can be said for preaching today. The church was born through preaching-open air preaching
at that. Don't let anybody tell you that it's disrespectful. It's not!
That's what Jesus did! That's what we're called to do in the right
context and place for it.
But whether indoors or out, it was confident stuff. The
preaching of the Early Church was born of a relationship with
Jesus, and people listened. They said, "These guys have been with
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Jesus." That's a sort of translation of Acts 4: 12. Their preaching
didn't lull men to sleep. It stirred them into action. They had to
decide, and sometimes they decided to imprison the preachers or to
kill them. Sometimes they decided to believe them and to join
them. Not much preaching produces those kinds of reactions these
days. It was powerful stuff, bold, confrontational, written in the
Old Testament and in their experience of the living Jesus. It was
preaching bathed in prayer and in the awareness that the Holy
Spirit was active in what they were doing. They did this preaching
in the streets at Pentecost. They did it before being executed, like
Steven. It has a very clear aim-to bring men to Christ or to build
them up in Him. It's a far cry from the five-minute sermonettes and
cozy chats of today.
Not long ago some Christians in Uganda were slated for execution for daring to say something against the government. These
men had been convened while in prison. Now they were tied to
stakes and the execunon squads were ready. The prisoners said,
"Jesus is alive! We know Him. He's changed our lives. We're
going to meet Him. Do you know Him?'' They preached until their
bodies were riddled with bullets.
In Acts, chapter 3, observe Peter and John toddling along quite
happily when they meet a beggar who wants cash. They give him a
bit more than cash and it turns their experience into a preach-in.
A Christian friend and preacher from India was visiting in my
study the other day. My friend didn't allow himself to get ordained
because that would make him a professional. He didn't allow
himself to get any money because that would make him a professional too. He just spends his life telling the Good News of Jesus. I
said to him, "Tell me, you're leading so many, many Hindus to
Christ. What is the most important thing that brings them to the
faith?" He said, "Oh, it is the healings!" Could you say that here?
What's the main thing that brings people to Christ in Kentucky?
That people get healed? Is that what it is? For when people get
healed they want to know why. And you tell them why.
That happened at one of our house meetings the other day.
Somebody came in with an ill baby, and we layed hands on the
baby and prayed for him and he got well and the people said,
"Wow, tell us about this Jesus."
When Paul was on trial for his life in front of Agrippa and he
4
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gave his apologia, his defense, at the end he turned to Agrippa and
said, "You believe this stuff. I know you believe it." And Paul has
some humor. He said, "I wish you were just like me, except for
these chains.'' He really tried to evangelize his judge.
When those early Christians preached in the synagogues in Pisidian Antioch, people said, '"Please come back next week and do it
again, longer."
There was power in their kind of preaching. No wonder the
apostles didn't get too dragged into administration. Sure, it's got to
be done, but if we're not careful it eats us up. They gave themselves
to prayer, and the study and proclamation of the Word. More than
thirty times in the Acts of the Apostles we read that the Word grew.
or the people believed the Word, or the Word flourished, or the
Word prevailed. The early preaching, the kerygma, was the means
by which the church spread. Let us read I Thessalonians 1:4, 5:
"For we know, brethren beloved by God, that He has chosen you;
for our Gospel came to you not only in word, but also in power and
in the Holy Spirit and with full conviction ... " Power, the Holy
Spirit, conviction attending the word. Very frequently those three
elements are absent today. But those features made the Early
Church take off.
Indeed, Paul saw preaching as a means whereby people come
from darkness to light, from the power of Satan to God. He says so
in II Corinthians 4:4-6. Those verses are amazing, relating that the
God of this world blinds the minds of unbelievers. Right? That's
what you've got to face in your ministry. Most of you are going into pastoral ministry and I'm thrilled to hear that. You will find
charming, delightful people, but their minds are blinded to the
Gospel. They say, "Christianity is dull, I don't want to join that
lot," and other things of that sort. The god of this world blinds
their minds. The God who said, "Let light shine out of darkness,"
(way back in Genesis) has shone in our hearts to give the light of the
knowledge of the glory of God in the face of Christ" (v. 6, RSV).
You've got the god who blinds the mind and the God who illuminates the heart-two massive, cosmic forces. And in between
this great mountain, the little molehill of a verse 5 says, "For what
we preach is not ourselves, but Jesus Christ as Lord, with ourselves
as your servants for Jesus' sake." What good is preaching going to
do when you've got a god that blinds the mind and another God
5
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that can shine into the heart, quite irrespective of our preaching?
I'll tell you what good it does. God in His humility has determined
to use the proclamation of the Word as the prime means (there are
other means) whereby He shines into hearts and minds that have
been blinded by the anti-God forces prevalent in our world.
That's why preaching is important. It brings people from the
power of Satan to God. Mark's Gospel puts it, "They went out and
preached everywhere.''
There's a lovely last glimpse of Paul in prison in Rome. He's got
the jailers there; every six hours they've been changed, ".nd he says,
''This is fantastic, the whole Praetorian guard has heard the Gospel
through me.'' And it wasn't just the jailers, it was the visitors that
were allowed in to see him. The last words in the Book of Acts state
that he was " ... preaching the Kingdom of God and teaching about
the Lord Jesus Christ quite openly and unhindered." Akolytos,
and no man hindered him. Why? Because his Gospel was dynamite.
It converted jailers; it converted visitors; it converted you and me.
It's powerful. So I submit to you that preaching was not this prophetic rabbit of a creature in the Early Church; it was dynamite.

The Glory of Preaching
Look at the glory of preaching in the history of the church. I
have carefully studied the first three centuries and found that the
Christian proclamation was one of the church's prime concerns.
They did it in the streets, in house churches, in villages, by rivers,
where people were doing their washing-the launderette today.
Have you ever preached in a launderette? It can be done. Go and
try it in your town because people are sitting around doing nothing
for twenty minutes while their stuff churns 'round. Chat them up
with the Good News. Why not? They did it in the Early Church.
Why don't you try it? I did! What I am trying to say is that in the
first three centuries of the church, so far as I can see, those people
had fire in their belly-all of them. Women preached as much as
men. They were lit up with Jesus inside and they couldn't keep
quiet about Him.
The mission of the church, for the most part, (so Adolph Harnack tells us, and he's quite right) was carried out by lay missionaries. They went from village to village, according to Eusebius,
to talk to people and to win fresh converts to their Lord. But they
6

Green: Effective Preaching
went to the famous, too.
Think of Origen with his catechetical school, high grade Christianity for the real elite. What is not so well known about Origen is
that he used to conduct addresses using very simple words of two
syllables, especially for the uneducated people of Alexandria. How
many high-flown t}leologians do
Or think of Justiq. Justin was one of the great catches of the
second century. A fantastic philosopher. And Justin was won to
Christ by a little old man in the country who had a copy of the
Gospels and the Old Testament Scriptures. Dynamite stuff!
Anyway, Justin was converted in more ways than one. He continued to wear the philosopher's cloak when he preached Christianity as the true philosophy.
Or think of lrenaeus, that great Christian leader from the East
and later from Gaµl wtiere he was bishop. He apologized in the
Adversus Haeraesus for his grotty Greek and Latin which had gone
down the drain a bit because he'd been preaching so much in the
vernacular in the marketplace, in the open air.
Think of Chrysostom talking about the human "disease of selfcenteredness." Mighty good analogy that. There's only one "cure"
that has been given to us and that is the teaching of the Word, he
says. That is the best instrument, the best climate, the best "diet."
Look how he sticks with the analogy. Brilliant! This serves instead
of "medicine," instead of "cautery" or "cutting," whether it is
needful to burn or amputate. This one method (the Word) must be
used and without it naught else will avail.
In the days of the friars of Europe, Francis of Assisi, better
known for his skill with the birds and the beasts, said that unless
you preach everywhere you go, there's no use going everywhere to
preach. Preachers ought to remember that when they go on visiting
journeys like I do.
Luther, Calvin, or Cranmer's preaching of the Reformation lit
up the world of their day. Luther was very funny about it. He said
that he simply taught and preached and wrote God's Word, and
otherwise, as Luther, he did nothing. While he slept, or drank his
beer with his friends, the Word so greatly weakened the Papacy
that never a prince or emperor inflicted such damage upon it.
Luther did nothing; the Word did it all!
England in the eighteenth century was hovering on the edge of
7
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total moral and spiritual collapse. Across the channel the French
Revolution had wrought carnage to established patterns of the centuries. Deism held the day in Britain. People believed in a vague
God that wound up the clock of the world and then set it ticking.
You could go 'round the churches in London and not hear the
name of Jesus Christ used in the pulpit. Two men, both educated
within a hundred yards of where I work, changed all that in the
eighteenth century: John Wesley, primarily in the United Kingdom,
and Whitefield, primarily in the U.S., but both in each area. These
men preached the Gospel with such power that thousands and
thousands of people came to Christ, thus changing the whole
climate of two great countries.

The State of Preaching Today
You've had, in this country, a sucession of great awakenings
since Whitefield, and every one, if I mistake not, has been marked
by a revival of preaching. Will Sangster, a British Methodist, wrote
one of the best books on preaching, The Craft of the Sermon. He
says, "Preaching the good news of Jesus is the highest and holiest
task which any man can be given. It is a task for which archangels
might forsake the courts of heaven.'' There is a glory of preaching
in the history of the church, but the state of preaching today is very
low. There are few great preachers. Few churches or congregations
can cope with a sermon of even half an hour in length. It's usually
folksy stuff, rather sentimental, rather comfortable, rather sugary,
stories with odd texts floating around in them like the odd piece of
toast in soup. I miss the wrestling with great themes today. I miss
expectancy that the Word will do anything to people when they
come to hear it.

What Has Happened?
First, a collapse of belief Many clergy do not even believe in
God. They are hollow men. Skepticism and biblical criticism has
eaten them up; modern unbelief has poisoned them. Belief in Scripture, in the New Birth, in preaching have all gone, and instead they
give us comparative religion, existentialism, and a negative approach to the Scriptures. I'm not against biblical criticism, let me
hasten to add. The word krino means to discern. I'm against skeptical biblical criticism that takes on board the presuppositions of
unexamined secularism. And that has happened in a big way in the
8
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church resulting in a collapse of belief. It's not the opposition from
outside that is rotting the church. It is the lack of conviction from
inside.
Second, there is a revolution in communication. This is the Marshall McLuhan age. It is the TV age-the age of instant visual communication. Nobody speaks for more than ten minutes, not even
the newscaster. How can preaching survive? That is deeply rooted
in people's guts. As a matter of fact it can survive. But it needs a little bit of understanding how.
The third thing is a rejection of authority which accounts for the
collapse of preaching. Authority figures are anathema. We don't
proclaim anything anymore; we discuss it. We don't expound
anything anymore; we say, ''Well, I guess I feel like this, how
about you?" It is an egalitarian society and that is understood to
mean that nobody needs to be told anything by anyone. Ask the
young people; ask the disadvantaged. Authority is a dirty word.
There is a rejection of authority mood that has resulted in a
decrease of preaching.
Fourth, there is a growth of relativism. We live as citizens of a
global village. There are many roads up the mountain to God. Why
get so turned on about any particular one? They're all as good as
each other. There are no absolutes. We live in the world of the
relative. But the Gospel says that the absolute became relative. Say,
that makes you out as one of the last of the merchants.
Fifth, there's a change in priority. Churches major more on worship; the service mustn't go on more than an hour, and it must be
fun for an hour. Clergy-ministers major on further degrees, and
further research after further degrees; on non-directional
counseling; on amateur political, social, and psychological activity;
and above all, on administration and the joy of every clergy
heart-meetings. There is a change in priorities.
I present these five things as among the reasons for the decline of
preaching, and they have caused the ministry of preaching to
become the Cinderella of the ball. As a result, modern preaching,
when it occurs, usually suffers in two ways at least. On the one
hand it is dull. It's undistinguished, it's tentative, it's produced by
people in formal clothes with formal language and formal manner
and formal subject matter. Get a Billy Graham, get an Archbishop
Hume, get the current Pope, and men flock to hear. That tells me
9
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that there is a hunger in the human heart which we ordinary
preachers aren't touching. It's a crime, brothers and sisters, to
make Jesus dull.
Also, modern preaching suffers because it is not only dull, it is
defective. It does not bridge gaps. It does not affect real life. It is
either not really rooted in the Word of God and thus has no power,
or it's not rooted in the contemporary scene and nooody gets hit by
it. It doesn't affect life on Monday morning. It is part of a show
that is expected by churchgoers. It is not vital for the life and
growth of the church. That's as I see it, the state of preaching today
is diseased.

A Diagnosis of Our Disease
We talked of the power of preaching in the New Testament, the
glory of preaching in the history of the church, and the state of
preaching today. Now let's diagnose our sickness. First, l see no
authority in much modern preaching. There is, it seems to me, a
"how does it seem to you" sort of thing. Nobody can be vaguely
misunderstood when saying, "Thus saith the Lord." Where is the
authority? Not the authority of people who shout louder, I'm not
after that. Where is the authority of the truth? Where is the
authority of the Lord? Where is the authority that is taken home to
the hearts of men and women by the Holy Spirit? Where is that
sense that God is doing business with me? I'm only asking. Maybe
it happens around these parts. It doesn't happen around my parts.
That's all. No authority. No real biblical content. Oh, of course,
there's some biblical content. It is attached to a text, tenuously or
otherwise. But the power, the impact of the Word of God doesn't
hammer us in much of today's preaching. There are moral values,
there are stories, but there is no wrestling with the Word of God in
such a way that people are changed by that Word.
I have a note in my room from one of the most depressed and
awkward members of my congregation. She has been to every conceivable sort of psychiatrist and healing agency. Recently, she had
been away for a week to one of them. As she came back on Sunday
night, my colleague was preaching about Job, the third of three sermons on suffering. Turn to chapter 42 and observe how Job didn't
get all his problems settled. But he met the living God and he
stopped asking questions; he repented of his bellyaching attitude
10
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before the Lord. And the Lord touched Job and renewed him. He
touched this woman, too, who was very much snarled up inside.
Her note to us said, "I've seen it. I've faced the Lord. I'm not complaining anymore. I'm not asking why. I'm just saying, 'Lord,
whether I'm coming or going, whether I'm here or whether I'm
gone, I'm yours, please take me, use me."' That was the turning of
a corner. The power of the Word of God did that. The Word is
quick and powerful and sharper than any two-edged sword. My
words are not, and therefore I need throughout my words to expose
people to the Word.
There is no authority, no biblical content, no variety in our
preaching. The length is predictable, the style is predictable. Why
don't we have an apologetic sermon sometime? Why don't we have
something that is real exaltation? Why don't we have a sermon that
just goes on to encourage? Most people need encouragement most
of the time.
Why don't we have a debate? I love debating people in missions.
I find the local atheist and I set him up. I say to him, "You say your
piece for twenty minutes and I'll say my piece for twenty minutes.
Then we'll have the floor argue about it." I minister to him afterwards, but I don't tell him that last bit; it just happens. When the
saints come in with the coffee and the personal conversation, that's
when the real thing happens. People come to Christ in that kind of
context.
What happened to Paul on Mars Hill? They had the whole
debating thing. What's happened to real organized teaching?
What's happened to evangelism? Our preaching is all a bit
"samey"; is all a bit predictable. There's not much grappling with
great issues. There's not much impact on the casual visitor who
comes into the church.

Structure in Preaching
People can't remember what the preacher said because he
doesn't aim at anything. How could he possibly hit it? How about
the use of Scripture? It's a shambles. People are not servants of the
Word. They're not there to open up the Word and so the Scripture
doesn't do its thing. If there is no plan in the minister's mind, how
can there be response in the poor person who just hears it once off
and he's half asleep anyway? The beginning and the end are a
11
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disaster. The application is nil, and the manner is sugary.
There is more to this diagnosis of our sickness. There is no
sharing. I am deliberately overstating a bit in order to sharpen us.
There is some sharing, of course, but not enough. Preaching is
powerful when it comes from shared situations, whether they involve prayer or poverty, mourning or danger. You have to sit where
the people sit if you're going to preach to them effectively. That's
why the preacher must be a visitor. If you don't visit you don't
know what your people are thinking. You may be fabulous in the
Word of God, but you'll be useless in fastening it into the hearts of
the people.
There is a marvelous character here in your part of the world
called Shorty. He's a farrier of horses. You've got a few horses
around these parts, yes? In the article I was reading it said that the
horseshoes are now manufactured in all prevalent sizes; the farrier
doesn't make them anymore. But the farrier is still essential
because every six weeks those horses have got to be shoed with new
horseshoes. And the farrier has to apply nails to put those shoes onto those horses. That's what preaching has got to do. It's got to be
applied. (A horse cannot be shoed from a distance.) We've got to
sit where the people sit. We've got to get within kicking range to do
it.
Another part of the diagnosis of the disease of modern preaching
involves a lack of seriousness. In one sense we are serious, deadly
serious and dull. But I mean a serious wrestling with the text, the
presentation, the illustrations, and, above all, God. Do not preach
so as to be understood, my friends. Preach so that you cannot be
misunderstood. There needs to be passion and pleading with men
and women, and warning and encouragement and confrontation.
This is not milk and water stuff. It is life and death stuff, and
preaching should be marked by seriousness. Frivolity in the pulpit,
(I'm not saying jokes) is anathema.
What about prayer? Maybe the minister prays briefly. But, is
there a united sense of prayer in the congregation? In our church
people gather round the preacher before he goes into the pulpit and
they lay hands on him and pray that the living God will light him up
so that he can light somebody else up. Prayer changes things. Are
folks so little changed in our churches because so little expectant
prayer is made? I don't know, but I submit to you that it could be.
12
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In Acts 4:31 they had an amazing time of prayer together, and the
place was shaken, and they were all filled with the Holy Spirit, and
they proclaimed the Word of God with boldness. I guess there
could have been a link somewhere.
So, my diagnosis for the disease that has attacked effective
preaching includes no authority, no biblical content, no variety, no
structure, no sharing, no seriousness, and no prayer.

Pathways to Effective Preaching
First, believe in it. Do you or do you not believe that there is
power in the proclamation of Jesus Christ? Do you believe it is a
major means of grace? Do you believe it changes lives of Christians
and non-Christians? Do you expect it to pierce to the very heart and
marrow? If not, give up preaching. Bishop William Walsham How
of another generation said, "I do not mean to get through a sermon
somehow, but to speak in God's name to the souls He would save."
We feel, "Oh God, I cannot speak for I am a child." Yet it is just
this realization of the awesome nature of what we do that can
enable us to do it at all. I believe in preaching. I expect God to act.
Second, for effective preaching, trust the Scriptures. All great
preaching has been biblical preaching. Behind the words of men,
congregations have heard the Word of God. Do you believe that
God has spoken and revealed Himself? If not, you have no business
preaching at all. I am totally serious about that. Do you believe that
the Word of God is contained in this Scripture which is given by inspiration of God and is profitable for teaching, for reproof, for
conviction, for correction, for training in righteousness, that the
man of God may be mature and equipped for every good work? It
is out of this conviction that Paul said, "We preach the Word in
season and out of season." It is the preacher's responsibility to
convince, rebuke, and exhort without failing in patience or
teaching.
Spurgeon, the great nineteenth century preacher, had some trenchant words for those who pursue fresh lines of thought when they
spread the tidings of salvation. He said, "To be forever
deliberating as to the proper mode of making bread while a nation
perishes of hunger is detestable trifling. Highly cultured soul
murderers will find their boasted culture to be no excuse in the day
of judgment." It is time we knew what to preach or else renounce
13
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our office. We're not in a pulpit to show our learning or to share
our problems or to give more advice.

Third, we are in the pulpit to be ambassadors for Jesus Christ;
God beseeches the listener by the preacher. ''Be reconciled to
God." So, "If anybody speaks, let him speak as the oracles of
God,'' says the New Testament. The preacher must show that he
can rightly divide the Word of Truth and drive a straight path
through it. Believe in it. Trust the Scriptures. Be Christ-centered.
He is the supreme attraction. Speak often of Him because He is the
wisdom of God and the power of God. I am determined to know
nothing among you but Jesus Christ and His cross. Paul at Athens
was found preaching Jesus and the resurrection. Walsham How
again, "Do not forget that our religion is the religion of a person. It
draws all it's meaning and power from this person. Jesus Christ is
the alpha and the omega. Let all your preaching show you realize
this. The hearts of your people long to hear about Him. They never
feel quite satisfied if they do not.'' Of course. Because the living
Word, Christ, is encountered in the written Word, inspired by the
Spirit, and preached by men and women full of the Spirit. Him we
proclaim. Be Christ-centered in your preaching.
Fourth, effective preaching involves bridge-building. The good
preacher is stretched between profundity and relevance. He
sometimes is crucified between those two poles. He has one foot in
the New Testament and one foot in the contemporary scene. He
reads the Bible and Karl Marx. He wrestles to get inside the biblical
mind and the modern mind, earthing the eternal Word in the soil of
the modern mind so that it can grow and produce much fruit in the
world where the Christian mind is notable for its nonexistence. The
good preacher hits social issues like poverty and justice, and the exploitation of Third World nations. He hits sexual issues like
homosexuality and divorce; personal issues like affluence and guilt.
We have to build bridges into places where it hurts because the
Word of God is like medicine. We've got to see what makes
modern man tick. They're dominated by the box so we've got to
know what's going on in the box. We've got to know what's going
on in society. We've got to see that the presidential election is not
simply fought on issues that the politicians want, but on issues of
justice, truth and integrity.

14
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Be Definite Bridge Builders
In this country, people are opinion formers. A lot of people here
go to church. How criminal, therefore, if you're not really rooted
in the Scriptures and in the contemporary scene. Be definite and
bold. Definite in content, aim, structure, language, thought,
prayer, and expectancy. Be definite! Leave no doubt what you're
all about. Be bold. Be bold in preaching directly at the wills of people. Bold in debate. Bold in tackling contentious issues. Bold in
preaching for a verdict. We need to be bold in preaching a proper
sermon, even if the deacons say that it mustn't go for over ten
minutes. We cannot do this in five-minute sermonettes. I leave you
with one thought: sermonettes build Christianettes.

15

Expository Preaching
by Michael Green

Dr. D. W. Cleverly Ford, who has written a number of books
called The Expository Preacher's Notebook-( in this country, The
Ministry of the Word, Eerdmans) says that, "expository preaching
could almost be called a lost art in the mid-twentieth century. This
may be due to various causes: the decline in Bible reading, the cult
of short sermons, the fact that preaching has been on decline for
many years, and the fact that many ministers have received formal
training whose approach to the Bible has left them uncertain of its
authority." If, then, expository preaching is at such a discount,
you may wonder why I propose to devote one of three sessions to it.
Indeed you may wonder what it is?

Defining Expository Preaching
Basically, it is opening up the Bible to people. There is a phrase
in that story of the Emmaus Road when those people were walking
along and Jesus (lovely word, dianoigo) opened up the Scriptures
to them and their hearts burned within them as they talked with
Him along the way. An expository preacher seeks to open up the
Scripture so it will burn in people's hearts and thrill them, because
the living Jesus, though unseen, is speaking to them. In this sort of
preaching, the preacher is eclipsed by the message, so much so that
people are confronted by the Lord Himself. The preacher is forgotten and the message becomes deeply burned into the hearts of the
people. He discovers the meaning and natural divisions of the text,
and just like a skilled stonemason with only his hammer, he taps
that stone in the right place and it falls into place for the constituents. He doesn't impose his views upon the text. He allows the
text to speak for itself, with its own authority, power, and
memorableness, so that when the listener comes back to that text
years later, he can't remember the minister who opened it up, but
the Scripture is perspicuous to him.
16
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Expository preaching is not delivering lectures. It's not dull
repetition of Scripture in rather less evocative language than the
original. What is it? You've sometimes been into one of those old
rooms that your great aunt Mabel had; you know, all the furniture
has been covered with a dust sheet. The expository preacher whisks
off the dust sheet so that the lovely qualities of the furniture
(message) are visible and people are challenged to do something
about it. Such preaching is directed at the whole person and it is
meant to induce change.
A curate went to his vicar and showed him his very early attempt
at preaching. He had it all written out, as a lot of Anglicans do, and
he handed it to his vicar and said, "Will it do?" Somewhat unkindly, the vicar replied, "Will it do what?" That's the thing. What will
it do? It's meant to do something.
Expository preaching is not necessarily verse by verse discourse.
It is a type of preaching that rips the dust sheet off the furniture;
that opens up the Scripture; that exposes people to the helpful
beams of the Word of God.

Assumptions in Expository Preaching
A certain major assumption behind expository preaching is the
string which winds up the whole clock: the Scriptures contain
God's self-disclosure to man. I wonder if you think Christianity is a
religion? It isn't. It's not a religion at all. I hope you are not going
out to invest in religion because that will be a very dreary business.
You are ambassadors of a revelation, and that is entirely different
from a religion. Religion is man's attempt to get up and sort
himself out with God. It goes back to the old days between Jupiter,
the chief Roman god and Numa Pompilius, second king of Rome.
"Religio" was the bond between them. Jupiter said, "As long as
my sacrifices and my smell comes up in my nostril, I'll guard your
armies." A very good arrangement. And that is how much selfreligion works.
Jesus Christ, said Bonhoeffer, came to destroy religion, and He
did. He came to make the revelation of God plain to man. Notice
that marvelous opening to the Hebrews (1: 1,2), " ... God, who at
sundry times and in divers manners spake in times past unto the
fathers by the prophets, hath in these last days spoken unto us by
His Son ... " He goes on to explain who the Son is. A self-revelation
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that was partial and gradual and in different modes in the Old
Testament has culminated in what G. Campbell Morgan called
God's last word to man, God's supreme disclosure to man, Jesus
Christ.
You may well know that several debates have raged over the last
fifty years on the subject of revelation. But those who believe that
God does reveal Himself have been much divided as to-whether He
reveals Himself in mighty acts or whether He reveals Himself in
words. And that debate is by no means dead in the United States at
this time. But the Word of the Lord is to be seen in both ways in the
Old Testament. It is to be seen in His mighty acts of deliverance in
the Exodus and the Exile in the Old Testament, and also in the inspired interpretation of that given to men of God at that time. He is
the God who reveals Himself both in action and interpretation. He
reveals Himself in nature and His mighty acts. He reveals Himself
in the testimony to those mighty acts in Scripture-pasa graphe
theopneustos-all Scripture is God-breathed.

Attitudes Toward Scripture
There have been, I believe, four main attitudes toward Scripture
in the church:
One is that the Bible has no normative significance today. I know
some distinguished theologians in Britain who believe that. They
say, "Of course you can't know what the Bible said anyway. But
even if you could, you couldn't know what it meant. But even if
you knew what it said and what it meant, and even if you knew that
Jesus had really said it (which, of course, you don't), then there is
no earthly reason why it should benefit you as a Christian to follow
it.'' The logic of that position defeats me.
Secondly, people of the church see the Bible as a sort of Christian
tradition: the Bible is very right, but is it the whole story?
Thirdly, some people see the Bible as supremely a work of
religious genius, a sort of God-squad edition of Beethoven or
something. And that is true too, but is that the whole story?
There is a fourth view and that view is what the Bible has to say
about itself. The Word of God claims that it embodies God's selfdisclosure to man and is, therefore, normative for Christians' belief
and behavior. That is the official view of almost all the mainline
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churches, although it astonishes me how little it is observed in practice.

Christ's View of Scripture
First, Christ studied Scripture carefully and framed His whole
life by it. We can't understand the New Covenant; we can't understand the Messiah; we can't understand the Son of Man, we can't
understand the suffering servant-none of these things-without
the Old Testament.
Secondly, Christ regarded the Scripture as inspired by God. He
didn't say David said this or the other. He said, "God through
David has said." He didn't just think that the author of Genesis
had a brilliant idea when he said that man should leave father and
mother and should cleave to his wife and the two should become
one flesh. In Genesis that idea could be ascribed to the author of
Genesis, but when Jesus quotes it in Matthew 19, He says that God
said it. So Christ really believed that God's hand was behind the
Old Testament writings. There was a dual authorship. Men wrote,
certainly, but with different languages, different styles, different
competencies. Behind it all, God was directing and holding the
Word together. Jesus treated it as inspired by God.
Thirdly, Jesus was quite clear in his manner of treating God's
Word as utterly authoritative and reliable. In summary, Christ
studied and framed His life upon Scripture; He regarded it as inspired by God; and He treated it as authoritative and normative. In
the end He would say that the Scripture cannot be broken.
There are two recourses to which many people have been driven:
one is the doctrine of kenosis and the other of accomodation. The
first one says, "He did know better, but He didn't let on." I don't
find that a credible view to take of the one whom I call my Lord
and my Savior. Therefore, I take very seriously the view of Scripture which all mainline churches-certainly Roman Catholic,
Eastern Orthodox, Wesleyan, Anglican, Baptist-have taken. I
find myself totally in line with the position Jesus Christ Himself
adopted.
There is another reason actually; that is because it works. You
know very well that this book has a power to sort you out like
nothing else has. You know when you speak it. There's the classic
story of Spurgeon himself, the great Baptist preacher of the middle
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nineteenth century. Do you know how Spurgeon was converted?
One day the small lad stumped along to some one-horse church in
the middle of the back and beyond. There was snow everywhere.
Only one marvelous old farmer and one other person showed up,
and then there was this little lad standing underneath the gallery
looking very wet and embarrassed. The one who was to preach
because the minister couldn't get there just got up and read, "Look
unto me and be ye saved, all the ends of the earth.'' He was such a
stumbly, humbly sort of guy who said it, and said it again, and said
it once more for luck, and sat down. Yet, it was there that this
prince of preachers of all centuries was converted. The Word of
God changed him.
I take my stand on the Scriptures because my Lord did and
because it works. Listen to Scripture speak of itself, "For the Word
of God is quick, and powerful, and sharper than any two-edged
sword, piercing even to the dividing asunder of soul and spirit, and
of the joints and marrow, and is a discerner of the heart'' (Hebrews
4:12).
I don't go around defending Scripture to great lengths. It's a
waste of time. Spurgeon was once asked if he would defend the
Scriptures and he said, "Defend the Scriptures, Sir. I would as
soon defend a lion. Let it out!" That's what Scripture does when
you let it out. It's got its own power; it's got its own teeth. This
book contains the truth of God and we are here in the preaching
business to make its message heard. That is expository preaching!

The New Testament Preacher
There are quite a lot of interesting pictures of the preacher in the
New Testament. He is not there as an originator of new ideas. In
the Roman world, preaching was revolutionary and Romans didn't
like preachers. The New Testament preacher is not presented as a
guru where people gather and sit at his feet. He is not there in the
New Testament as a prophet, though a preacher may prophesy
from time to time. Prophesying is not the same as preaching. Don't
let anyone tell you they are the same thing. The Word of God
comes to the prophet. The preacher goes to the Word of God. The
preacher is not a collector of other people's ideas. Nor does he get
his message from his own mind or directly from God. He gets it
from the Bible. Of course, his own thinking and wrestling with it
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are all part of it. But basically the preacher's subject matter is
God's revelation. And so, in Scripture we read about sowing the
Word, teaching the Word, being stewards of the Word, being
heralds of the Word, and cutting a straight path through the Word.
We are shepherds who feed sheep, not on junk food but on the
Word. There is a "giveness" about the preacher's subject matter.
That's the assumption behind expository preaching and if you
don't share it, I hope you will gain it.

Advantages of Expository Preaching
Biblical preaching is authoritative. Expose people to the sources
of the Christian religion, and the Lord Himself is behind it. So, the
preacher is not speaking in his own name, but he is speaking in the
name of the One under whose judgment he sits. If we don't preach
to ourselves before we preach to others, our preaching is bogus and
the people can smell it. Biblical preaching is authoritative and has
authority over the preacher. The preacher does not pass judgment
on the Word of God; he preaches so that the Word of God may
pass judgment on himself and on those whom he serves.
Biblical preaching brings good proportion. Isn't it true that one
of the big dangers in all Christian teaching is the one of proportion? We get so absolutely zapped by the Charismatic Movement
that we forget about structure. We even forget about Scripture. We
get so heavily into Calvinism that we can hardly believe that
Methodists were in the good old family at all. You know? We all
stress one or two things too much. It's not that they're wrong.
They're right, but the other guy's perception may be right too. The
Gospel is a many faceted diamond, and it's much more valuable
and much richer and many more sided than we think. Therefore,
biblical preaching tends to bring good proportion to our preaching,
eliminating the danger of plowing the same old furrows, or of being
dominated by what our congregation will buy, or by what we might
overemphasize.
Biblical preaching drives the preacher to study. Don't think at
the end of your master's program here that it's game to set a match
to the books. It is not. It is very important to keep reading. Judge
it, and allow it to work for you. Biblical preaching drives you to
study, and this is good for you and your hearers. Think, you
preachers of the future, what bad luck it could be for members of
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your congregation to hear you year in and year out for twenty
years. But if you are deeply rooted in the Word, your study will
drive you back again and again and you'll bring forth treasures,
new and old.
Biblical preaching hides the preacher behind the Word. Beware
of flamboyant preachers. Beware of preachers who draw attention
to themselves. Our prayer as we go into the pulpit ought to be,
"Lord, hide me behind Your cross, so that it's Your voice that's
heard and it's not too much fouled up by my voice." The preacher
needs to be hidden and he needs to be hidden from the bad eggs
sometimes, too. Suppose you get up and say, "All right, folks, today I'm going to talk to you about divorce." Three-quarters of
your congregation would get up and walk out, wouldn't they? But
if you happen to be innocently toddling along through Mark,
chapter 10, and you come to a passage that's on that subject,
nobody can throw bad eggs at you, can they? In the balanced proportion of preaching, these painful areas get touched.
Biblical preaching gives cohesion to the service. I believe that the
worship of the Lord is the most powerful dynamic in drawing people to Him. The Word and the worship go together and the
marvelous thing about expository preaching is that the lection,
preaching, psalmody, hymns, testimonies and vision can all come
into a wonderful, coherent whole. People leave with a sense of
togetherness and harmony about it all.
Here's my last reason why I think there's something to be said
for expository preaching: You never run dry, you're never short of
anything to preach about. Enough said.

Dangers in Expository Preaching
First, you can slide into a rut. You know expository preachers
who try to squeeze every last bit of juice out of the orange; they'll
only take a fraction of a verse and they'll hammer about it. In the
old days there were marvelous comedians who would say, "Old
Mother Hubbard, a remarkable lady, full of gentleness and kindness. Full of compassion and mercy. Where would you find one
like old Mother Hubbard? Well, my second point is that she w'!nt,
she didn't hop, skip and jump. She didn't dance, she went, but
where did she go? She didn't go up a wall or down the chute, she
went to the cupboard." You know, that sort of thing. Well, don't
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get into that sort of rut with expository preaching. It can blind you
to any topical issue of importance. If you are working your way inexorably through II Chronicles and the president gets shot tomorrow, that's bad. You ought to be able to drop everything and go to
the topic of the moment. It's very, very important to be able to do
that.
Another snag expository preachers must watch out for: There is

an element of pleading and challenging with men and women, with
their souls, that can be lost to some extent if there is rigidity tied to
our expository preaching. There's no earthly reason why any of
these dangers should apply, but I have seen that from time to time.
We've looked at what expository preaching is. What is the
assumption behind it? What are the advantages? What are the
dangers? Now, let's look at the types of expository preaching.

Six Different Types of Expository Preaching
(1) Expounding a book. Have you ever read through I Peter or
Mark's gospel in one sitting? It's an interesting exercise. If your

people are taking a real hammering from one thing or another, go
through I Peter, because it was written to people who were suffering. Or, if you've got a lot of new converts, why not give a
bird's-eye view of I Thessalonians, because it was written to build
up new converts. Or, suppose you have some wobbly Christians,
not quite sure whether they're coming or going; you can take them
through I John because its design is to destroy false assurance and
to build up proper assurance. If you have some people in your congregation, large numbers of them who are reluctant to get their feet
wet in doing anything for the Lord, why not read them the Book of
Jonah? If you want to teach about the church, why not do so under
the imagery of the Epistle to the Ephesians? Giving a bird's-eye
view of a book can be very helpful.
(2) Expounding a chapter. Just think of a mighty chapter like
Romans 8 where Paul talks about the eternal security of the Christian; his past cleaned up; now, therefore, there is no condemnation
to the person who is in Christ Jesus, who is present, supportive
even in the midst of suffering and anguish because of the Holy
Spirit. The end of the chapter states that nothing, no nothing in all
creation will be able to separate the believer from the love of God in
Christ Jesus, the Lord. The past, the present and the future tenses
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of salvation are all in that marvelous eighth chapter.
If you wanted to help Christian workers see what they're meant
to look like, hold a mirror up in front of them. There are seven pictures in II Timothy, chapter 2 that you could build upon.
Are your people a bit stuck? They know the Lord, but they don't
seem to know anything else, much. That's exactly the situation to
which II Peter, chapter 1 was addressed: "Add to your faith, virtue, and to virtue, knowledge, and to knowledge, temperance ... ,"
and so the marvelous ladder continues.
To teach on prayer, why not go to Luke 11? You have Jesus' example in prayer, and you have his teaching of the Lord's prayer,
which you can take apart, phrase by phrase. Then you have those
marvelous parables about prayer. To ram it home, take a chapter,
or a chunk, a very substantial chunk, but I've only taken you down
to verse 11. You don't need to go through a whole chapter.
(3) Expounding a character. We are human beings and it's lovely
to see what the Lord has done in the life of other human beings.
Just think what you could do with a character like Jacob. I mean
Jacob was the nastiest, most sniveling character you'll find. Yet he
was turned into a prince of God. What a story! Or think of Hosea
whose wife left him to go into a brothel. He had to take his wife
back. Think of how you could preach on restoration and renewal
from that. Or take Aquila and Priscilla, that marvelous couple who
in the egalitarian days of the New Testament are mentioned six
times: three times Aquila comes first and three times Priscilla
comes first. You can't beat that for fairness. In their story you can
find the most marvelous teaching about Christian homes. I'm an
impetuous character, so I did a Bible study on King Saul, showing
the dangers of an impetuous nature. The lessons are there in
biblical character study.
(4) Expounding a theme. Take a theme like the remnant. The
whole story of the Old Testament is a story of the remnant getting
hacked about. First, it was a flood that drowns most of them. Then
you have one people going on and becoming the people of Israel.
They're not much good and so they have to go through an Exodus.
Then they all follow Baalam and so they have to have an exile.
Then they get offered a little pen picture of the suffering servant
and they say, "No way," but we don't credit that in any of their
literature. So all the way you have a remnant until the remnant is
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only Jesus. Then it begins to open out again-the people committed to Jesus. It's a marvelous, broad theme you can expound.
Take something like the Messiah. What does that mean? Or the
kingdom of God. There is not nearly enough teaching on the
kingdom of God and that is the main thrust of the teaching of
Jesus.
The thrust of Hebrews is "better"; better sacrifice, better
priesthood, better covenant, everything is "better." Everybody
wants something that's better these days, don't they? Well you can
give it to them in a manner of speaking.
Work on Bible teaching about government and its limitations.
Last Sunday morning my colleague preached on Romans 13.
Whose hand is on our government?
You need to preach about sex, family, home life, discipline, affluence, and about the qualities of the early Christians in contrast
to our own. Expound on the content of their kerygma which is so
much more broad than ours.
(5) Expounding a verse. Take a verse like Philippians 3: 10:
"That I may know Him."
"Paul, don't you know Jesus yet?"
"Yes, indeed, I met him on the Damascus road."
"Well, of course you know him then."
"No, I know him after a manner of speaking, but I want to know
him better.''
What a fabulous ambition, as well as a starting point for the
Christian life. "And the power of His resurrection, and the
fellowship of His sufferings, being made conformable unto His
death." There are four points in that one verse.
Or think of I Peter 3: 18-the most marvelous verse on the cross
you could possibly find: ''Christ has once suffered for sins, the just
for the unjust to bring us to God." Who is this executed criminal?
It's Christ. What was He doing there? Well, it was very costly for
Him. He was suffering. Well, why was He suffering? He was suffering, not just to show us a good example, but for sin. But what
link on earth can there be between His suffering and our sins?
Look, it's the just for the unjust. Oh, I see. Well, wasn't that all a
very long time ago? Yes, once and for all and unrepeatable.
Evangelistic material par excellence.
Or, for a sermon on faith you could take a verse like II
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Chronicles 14: 11: "King Asa cried to the Lord his God, 'O Lord,
there is none like thee to help, between the mighty and the weak.
Help us, Oh Lord our God, for we rely on thee, and in thy name we
have come against this multitude. 0 Lord, thou art our God: let not
man prevail against thee.' " Amazing, the amount of faith in this
man, the rest of faith, the adventure of faith, the confidence of
faith, and the prayer of faith, all out of one verse.
Let me insert here the importance of using your Greek. Have
your quiet time in Greek and you will find nuances will come to you
which you won't get from the English text. For instance, suppose
you are preaching on Acts 4: 11, 12. Peter and John with great
boldness declare, "This is the stone which was rejected by you
builders, but which has become the head of the corner. And there is
salvation in no one else for there is no other name under heaven
given among men by which we must be saved." Now, if you go
over that in the Greek it will teach you that salvation is en christo.
It is in Him and there's no other onoma, no other name-no other
utterly dependable area. Secondly, there is no additional way of
salvation. No a/10, en oudeni a/lo onomati. So, not Jesus and Mary
Baker Eddy or Jesus and this, that, and the other. Thirdly, there is
no alternative way of salvation for there is no onoma heteron the
difference between al/os and heteros which you thought was so dull
when you were taught it here. But now you discover that it lights up
the text. Not only no additional way, no Jesus and, but no alternative to Jesus. Not Islam, or whatever it may be. And there's
nothing optional about salavation. Dei sothenai. It's necessary to
be saved. All of that is there in the Greek New Testament which
you study.
(6) Expounding a word. A concordance is necessary for this type
of expository preaching. Faithful, able, the will of God, riches, inheritance, take heed. You can take themes like these, just a word
and spin it out.

Preparation for Preaching
Begin early in the week and do your own Bible study, before you
look at the commentaries. It lifts the burden to start early in the
week. You can meditate and it will sink down into you. I am going
to hint at the different things I find important in preaching or
preparing to preach.
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Choosing the Subject
It may be assigned to you like "preaching" was to me in this
series. If not, it may emerge as you pray, or it may emerge as you
meet people and chat with them. Subjects may surface from:
(1) Personal lessons; if they're warm to me they're likely to be
warm to other people.
(2) The congregation; I often sit down with my staff and say,
"Now what are the areas in which our congregation is hurting?
Where are they weak; where are they wobbly?" So, look at the
needs of the congregation. Interview, talk with members, visualize
people and their needs as you prepare to preach. You can't be a
preacher without being a pastor, reading the letters that come in
and responding to people at the end of your addresses. Sometimes
people say to me, "Nobody ever speaks to me at the end of an address." Well, I hardly ever preach when somebody doesn't. That
amazes me, because if you're really breaking open the Word of
God, that is dynamite. It's going to bring you some reaction, even
if it's hostility.
So, the subject may be a personal, a congregational, or a
liturgical thing, or it may be a national thing. For instance, if inflation gets worse, you might preach about those who gather wages into a bag full of holes. It takes you back to the Old Testament
prophets, doesn't it? When the recent Falklands War came we
preached and we had preach-ins on the subject of the Falklands
War, and loyalty to God being more important than loyalty to
country. We were against our government on that matter. We
believed it was wrong for all sorts of reasons I won't get into now.
But these matters of government need to be assessed by Christians.
I remember the day that one of the greatest men in my lifetime,
President Kennedy, was assassinated. At the very next service, a
marvelous preacher in the church, where I was just a student at the
time, preached on "the day that King Uzziah died, I saw the Lord,
sittin_g upon a throne and his train filled the temple." What do you
do when the hope of the New Frontier packs off? The only thing
left is to have faith in God. He preached marvelously on that topic
for that day.

Studying the Text
Prayer and hard work go together in study. ''Chew the cud of the
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Word of God," says the Epistle to Barnabas. Ask "What does the
text actually say?" Sometimes variant readings are very significant.
Do you know that variant reading about Jesus Barabbas in the trial
scene before Pilot? "Which do I release to you, Jesus Christ, or
Jesus Barabbas?" Both sons of the Father, bar abba; one, the
violent revolutionary; one, willing to absorb violence in Himself.
You can go on drawing the contrasts. What does the text say? What
does the text mean? This avoids fanciful exegesis. We ought not to
be those who, being dislodged or persecuted from one verse, take
refuge in another. We need to actually be rooted in the text and
know what it means. For instance, the Colossian epistle is about
other mediators coming between the Colossian believers and their
God. That's what it meant. What does it mean now? Well, you
move from exposition of the passage to applying it to the contemporary scene, getting at the inherent principle which is: You don't
have additional mediators with Jesus Christ, and you don't have
them in the modern cults any more than you had them in the days
of the Colossians. How does it apply now? Apply it to whoever
may be the current guru and bring it right down to the front page of
the Los Angeles Times or whatever. Jesus said to feed His sheep,
not giraffes. Most preaching is miles above the applicable area of
cognition of people. Remember, after the preaching on the Day of
Pentecost the people said "Wow," though you won't find that in
the text. Always see what the text means in our culture and then apply it.

How to Shape the Material
Analyze and question the text. Say you have a text like Acts
12:5, "But prayer was made constantly by the church to God for
him (Peter)." What does that teach us about prayer? Answer: That
we must pray, we must pray regularly, we must pray earnestly, we
must pray corporately, we must pray definitely, and we must pray
believingly. And they did. All of that is there in that one verse.
Or the inference is there.
Or question the text, John 3:3, "You must be born again."
Whenever George Whitefield was in doubt he would fall back on
John 3:3. When someone asked him, "Mr. Whitefield, why do you
preach on this in the morning, and why do you preach on it in the
evening?" Whitefield's reply was, "Because you must be born

28

Green: Expository Preaching
again.'' There are four questions that you can ask almost any text:
what, who, why, and how (and don't forget the how).
First of all, write down on a piece of paper in front of you in bold
capital letters what your aim is. What are you trying to do with this
sermon? It's got to do something. Everything else you do is subservient to that aim. It takes enormous discipline to do that. There's
so much bad preaching because preachers don't know what their
aim is. They produce a few points, but they're not geared to any
one aim and the sermons don't actually challenge anybody to do
anything.
Second, formulate your plan. Break up the material in front of
you to serve that aim and make sure that each point is absolutely
crystal plain. A good plan will break up the material into a few
memorable portions, preferably each one leading on to the other.
To illustrate, take John 3:16: Your aim would be to bring people to
Christ and so your plan might be, as you wrestle with that Scripture, to speak first of God's great love, and then to move into
man's great need, which makes that love not an optional extra.
Then speak of the need for a step: a step of faith-a step of commitment. It's all there in the passage in John 3: 16. These steps
follow logically, one after the other, but you have to shape the
material so that you can enable the people to see them.
Third, build your structure. It must be so clear that nobody can
misunderstand it-clear like the enormous signs on your great
freeways. They are so clearly marked because drivers are moving at
great speed and could easily miss them and get lost fifty miles down
the track. As preachers we need to have those freeway signs in our
sermons. After all, we've been over the way before in preparation;
they haven't. They're passing at great speed and we don't want to
lose them into the next year. Show them where the turns are going
to be; make those freeway signs, and make sure that your material
really fits under the headings.
Fourth, plan your illustrations. This is such an important area.
People need illustrations not only to let the light in, but to allow a
pause for concentration. My friend John Stott is a wonderful
preacher. He used to be the master of illustrations, but he has
resigned their use in order to get more sermon packed in. He uses illustrative language full of simile and metaphor, and that's
marvelous as far as letting the light in, but I suspect that he
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stretches many people too far. That's where illustration would, I
think, still serve him well, because it would enable people to pause
in their concentration. Therefore, illustrations are very important.
Never illustrate the obvious. Always illustrate the unknown by
the known. If you are trying to take people somewhere new, start
them where they are. Use illustrations about nature, people, news;
not some highly specialized point in nuclear physics, because that
will leave a large number of people behind.
Illustrations from nature are my favorites. Grace and nature
have a common source, but that's where modern man is so divided.
He's got values and things on one side, and he doesn't know what
to make of those; and he's got a material world on the other side,
which is susceptible to the scientific method, while his values are
not. So the poor man is torn between being a rationalistic person on
the one hand, looking at his test tubes, his presuppositions,
ditching God, ditching the future and eternity; and on the other
hand, he's got to go home to his wife, his kids, his loved ones, and
his values, and so he is torn apart.
Christians are not torn apart. We don't have that great divide.
We believe in one God who is the source of this world and the people who live in it. We can use things in nature to illustrate things in
grace, knowing that the same God is the author of both. The early
scientists used to maintain that God has two books: the book of
nature and the book of Scripture. I constantly use illustrations
from nature.
Phillips Brooks said that preaching is truth showing through
personality. Your personality illuminates your message, so don't be
embarrassed about your personality. Sure, it's not the same as the
personality next door, but it's yours. God has given it to you! At
one stage I tried to preach like other preachers and it was a total
disaster. I've got to preach like me. And God's truth has got to
come through my personality. However addled that personality
may be, God will still use it. Therefore, don't be afraid to use personal illustrations.
For sermon building I would recommend two books to buy. One
is W.E. Sangster's, The Craft of the Sermon. I am very cautious
about buying books that people tell me I must buy, but if I were
you I would buy this one. The other one by John Stott is, I believe
in Preaching. I'm not sure which is better. Sangster is more human;
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Stott is more clinical and organized.
One thing I would say with Sangster about illustrations: "Don't
cheat with them." It is very easy to tell a story as if it happened to
you in order to make it a bit more memorable and a bit more personal. Sangster tells the story of a speaker coming into a long
preach-in occasion in a big hall, and two of the speakers had
preceded him. He got up and he spoke to the subject and he used an
illustration that produced gales of laughter. He knew it was a good
story but he didn't know it was that good. Afterwards he found out
the reason for the laughter. Both of the previous speakers had used
that illustration. And both of them had used it as a personal experience. It's very easy to let that sort of thing happen, and that's
wrong and God won't honor it. Remember, of course, that the
preacher is the best illustration of the Gospel. I am afraid that we
are the only gospel some people will ever read, and, therefore, we
need to embody what we talk about, or we are absolutely walking
hypocrites and they'll see through us quickly.
Now a word about the start and the conclusion of any address
you give. I used to always start with a text. I see the force of that
because it says the Word of God is paramount in what I proclaim.
But I very rarely start with the text now, although I hope to get to
the content of Scripture very fast. But I like to start with a brief, interesting, and arresting attention-getter. A good start is crucial. If
you lose them at the start you won't get them back.
It's a temptation to moralize when concluding a sermon. Jesus
didn't moralize. He would tell those matchless stories. He didn't
bore the pants off people by saying, "Now of course what that
means really is this." The only occasion that he gave an explanation of His parables was when the disciples asked Him. In public he
said, ''Which one was the real friend to the man who fell among
thieves?" Or, "Go and do thou likewise," or, "He that has ears to
hear let him hear." Wow! What a challenge to action. Give
something very short, sharp, and chisel-like. We often mess up in
our conclusions-similar to an aircraft going round and round in
circles, not knowing when it's going to be allowed to land. We
should come straight in and land, and remember that landing has to
take the nail of our aim and give it a final tap into place at the conclusion. Then people will go away knowing crystal clear what we
are all about and what the challenge is for them. We can sometimes
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end with a really memorable illustration or we can sometimes end
with a text. Have you ever thought of that? It's quite possible to
speak on obedience and end up with your text, "Why do you call
me 'Lord, Lord,' and do not the things that I say," and then sit
down. Never introduce new material in your conclusion.

Pay Attention to Your Words
Words matter to the Holy Spirit. In I Corinthians 2:4 (NIV) Paul
says, "My message and my preaching were ... with a demonstration
of the Spirit's power." If words matter to the Holy Spirit they
should matter to us. Word-prepare your sermons, not just generally prepare them, and be ready for the Spirit of God to guide you on
the occasion. You're going to do the sweat before that-the hard
work that actually helps you in your language. It will enable you to
concentrate on simple words, familiar words, evocative words to
bring home a familiar truth, maybe in a new way. Determine that
there shall be no possibility of being misunderstood. Pay attention
to your words.
Pay Attention to Your Manner
You are an ambassador of Jesus Christ. It is no bad thing to have
your Bible out in front of you as you speak. That is your authority.
And always ask yourself how Jesus Christ would act in that situation. Of course you won't attain to it, but it's a good goal. "Sir, we
would see Jesus, " ought to be painted onto the inside of many a
pulpit so that the minister sees it as he preaches. There's one in
London like that. How would Jes us act? Well, He would show
warmth. He would show simplicity, as well as profundity. There
would be nothing flashy about his dress; nothing grotty about it
either. He would not draw attention to Himself. He would show
profound earnestness, courage, humor, and humility.
Ask your friends to point out your mannerisms. I was told
yesterday that I have a mannerism of putting my left hand in a
pocket as I speak. Well, that's an ugly mannerism and I shall try to
get rid of it, and I am grateful to the friends who have pointed this
out to me. If I am an ambassador of Jesus Christ, I shouldn't have
my hands in my pockets. When I am worshiping, I shouldn't either.
It's not respectful. I want nothing to distract from the Lord Jesus
as I proclaim Him to people. Christ is making an appeal to human
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hearts through me, and I am in a very privileged position, but a
very exposed position.
So, watch your language and your manner and encourage friends
to sit in the congregation and to give you criticisms and suggestions
afterwards. That is one of the great ways to improve.
A small group of our faculty from the seminary at Nottingham
would take student groups out Sunday by Sunday to preach. Then
we'd all come back and have supper at my place, and we'd take the
message apart and ask: What was the aim? How about the use of
Scripture? What about the plan? What about the illustrations?
How about the application? How about the manner and mannerisms? It's amazing how many different answers we got to the
question: "What do you think his aim was?" If he was a good
preacher you'd get great clarity-everybody knew what the aim
was. But my main point is: Get helpful criticism, not only on sermon content, but on your mannerisms.

Pay Attention to Your Prayers
Finally, it's important to go into preaching in prayer. Do pray!
Get the elders to pray! We spend half an hour in prayer at our
church before every service. I used to resent that because I like to
talk to people as they come in, but I know that I need to talk to God
before I go out to preach. The church needs to be encouraged to
pray. A number of you said to me yesterday, "Michael, we're praying for you,'' and that encouraged me. You want to encourage that
in your congregations. Prayer burns the message into you. Prayer
links the message into the hearts of the people who listen. The Holy
Spirit can work powerfully in a context of prayer. After all, He inspired the Scripture. He moved you as you worked upon it. He is
going to use you as you proclaim it. It is His task in the end, not
yours, praise God, to take it home to the souls of men. So you can
relax. I don't know what the Holy Spirit is doing here this morning,
but I know He's doing something, so I am quite relaxed about it.
One lovely old saint, when asked how he prepared his sermons, said
this: "First I reads myself full, then I thinks myself clear, then I
prays myself hot, then I lets go." Very good, actually, isn't it?
Read yourself full, think yourself clear, pray yourself hot, and let
go.
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What Is Evangelism?
by Michael Green

Evangelism is much misunderstood and in some circles it is much
hated-even by some United Methodist circles. Others view
evangelism as a regrettable necessity for pew filling. Still others
regard it as a legitimate activity for a particular individual who likes
that sort of thing. Elsewhere it is totally reprehensible proselytizing.
There is an increasing opposition to evangelism worldwide
because we live in a global village in which everybody tries to be
"nice guy" to everybody else and succeeds at it lamentably.
Therefore, great numbers have fallen for relativism. In other
words, there's this one mountain and we're all going up it, and it
doesn't matter which route we take since we are going to the same
place in the end. To believe that is totally illogical, totally untrue,
and if we have the crudeness to point it out, we become totally unpopular. After all, why should any faith claim ultimacy?
As a result, evangelism tends to be ignored by many preachers,
or if it happens it comes off as a mild exhortation, a sort of
tailpiece at the end of their sermons. This only injects people
against the real thing; they've become innoculated against it
because of the very mild doses.

A Student Warning
Students need to be particularly wary of ''innoculation.'' When
a student at my college shows me a sermon he is preparing to
preach, I say, "What sort of sermon is this?" And if he says, "It's
sort of a bit of teaching and it's also a bit evangelistic," I then say,
"Look, you can't do that. You've got to go for one clear aim. If
you're going evangelistic, then go overboard on it. Go to town on
it." Everything has to be subservient to one clear aim.
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What Is Evangelism?
I think the best definition of evangelism I've ever heard was
given by British Archbishop William Temple in the days of World
War II. He said, "To evangelize is to so present Jesus Christ in the
power of the Holy Spirit that men and women shall come to put
their faith in God through Him, to accept Him as their Savior and
to serve Him as their King in the fellowship of His church." That's
a very rich definition. To present Jesus Christ, you do the presenting, but it's in the power of the Holy Spirit. He drives it home so
that men and women put their trust in God, not just believe about
Him, but truly put their trust in God. He is the Good News. In
Luke 4:4-18 you find Jesus in the synagogue in Nazareth telling the
essence of the kerygma straight out of the Bible, His Bible, the Old
Testament, that God had anointed Him to announce release to the
captives, and that sort of thing. Marvelous news! Jesus said, "Today it's fulfilled in your ears." He is Himself the Gospel and the
healing, the pardon and the liberty of God's favor all wrapped up
in Himself, Jesus Christ. So we need to be constantly proclaiming
Him. Evangelism is the Christian community sharing Jesus Christ.
Evangelism is not the same as mission. Mission is the total mandirected function of the church as opposed to worship which is the
God-directed function of the church. Mission is much, much
broader than evangelism. Evangelism is not the same as a drive for
church membership, which often has nothing to do with Jesus
Christ.
Evangelism is not telling people what to do. People hate being
told what to do, and evangelism isn't that.
Evangelism is not proselytizing. I met a Jew who had come to
faith in the Lord Jesus and I said to him, "I hope you will stay a
Jew," and he was rather surprised. He thought I wanted him to be
a Christian. I said, "I don't want you to be a Christian. You are the
stock of Abraham. You have now found the Messiah. You're a
Messianic Jew. You are the rightful member of the kingdom and I
am just a Gentile grafted onto your olive tree. That's all I am." He
began to see that becoming a Messianic Jew didn't mean that he
would have to buy all the sludge that Christianity has accumulated
for two thousand years worldwide, but that he would indeed be a
Jesus man in the midst of unbelieving Jews.
It is wonderful to observe the different backgrounds of those
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who come to Jesus. When a Hindu comes to Christ he doesn't
repudiate his background. He thanks God for the good things in it
which were pointers along the way to Jesus. In turn, when he
evangelizes he knows he can identify with his people to a certain extent. He can build bridges to them, and then lead them on to Jesus.
Evangelism is not proselytizing.
Evangelism is not shallow. Presenting the truths of the Gospel is
a deep matter, but should be presented in simple language, simple
enough for a child to understand.
Evangelism is not individualistic because it draws you into the
fellowship of God's people.
Evangelism is not a system. Whether it is three quick points or
four spiritual laws, or five things God wants you to know, these are
all man-made systems. They are boiled down; they are pills. That's
all right if they have the right mixture in them, but don't get so
caught up in your pill that you can't see the meal of which it is the
synthesis.
Evangelism is not proclamation alone, as some evangelicals have
tended to think; or presence alone, as Christian radicals and
liberals have tended to think. No, it is the Good News of the
kingdom of God that has broken into our world. The early Christians knew Jesus risen and their evangelism overflowed. When we
have full hearts and Jesus comes into the center of our hearts, the
whole thing will overflow.

Preparing for Evangelism in Church
First, you've got to prepare the congregation. Most congregations are not ready for evangelism to be done in their midst and
that's why it doesn't happen. God isn't going to bring new chicks to
birth and put them in a refrigerator. Live chicks go under live
hens. Therefore, you've got to work to have live hens around.
Most church members think they know what the church is, and
what it's supposed to be doing, and there you are as a new minister.
It isn't the church that's on trial; it's you that's on trial. They will
squeeze you into their mold. Now, it may be a lovely mold, but it
may not be. The mold you seek, the mold to which God will entrust
new converts is a church where love flows in the congregation. If
love doesn't flow, then all the technique is a travesty, a blasphemy.
Love is the very atmosphere of heaven; it's the heart of God. How
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can you love everybody in a large congregation? You can't, and
therefore, you are driven back to house fellowships. These groups
of a dozen or so are where people can really get to know and love
one another. Everyone matters and everyone is a limb in that
miniscule body, and forms part of the great body of the main congregation.
Second, there needs to be worship that is alive. Our worship is so
often dull and totally predictable. Everything is set up in armor
plating and the Holy Spirit isn't given a chance to have a say in the
service. Don't think I'm against planning. Careful planning, worship, and evangelism go hand in hand. Evangelism leads to worship
and worship leads to evangelism. If you maintain fabulous worship
in your church you don't need to do much evangelizing. People will
just topple into the kingdom when they're not looking. They will.
We've had many people converted at our communion services.
We've had some converted who came to our church when nobody
was there. I didn't think that was possible, but it has happened.
The aura of thousands of people praying down through a thousand
years must do something; I don't understand it, but people have
been won. Of course, they were taught the implicit faith
beforehand, but that visit to the church toppled them into the
kingdom. We have evangelistic services a few times a year,
prepared for with great care, and I can tell you the thing that is
most important is the worship.
We get college kids in large numbers at Oxford, and they come
cynical, atheistic, and arrogant as they can be. After all, they've
made it to the top Ivy League place, you know. As Oxford students
they are amazed to find there are Christians on their corridor who
say, ''Come to lunch and we'll tell you what the Gospel is about.''
And so they drag off to our place and they get a lunch and a brief
drama sketch and some slides about the work. Then they get an invitation to come on Sunday. The first Sunday of the term is a big
evangelistic occasion at our church. They have to line up to get in.
They have to line up across the street and down the street and that
blows their minds. They've never known a church where they had
to actually line up to get in and so they say to themselves, ''What
on earth's happening in these parts? Here we go to Oxford and find
that religion is a very important part of the scene. All our friends,
not the old gang, but all our friends are inviting us to hear about
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Christianity and they line up to get in." Eventually, when they get
in they have to sit on the floor or the window sills, and it's just
amazing. There are far more people in the building than the
building is supposed to hold.
And then the worship starts! The worship will include old
hymns, modern songs, orchestra, testimony, dance, the use of
movement. We use our voices, don't we, as instruments to God?
Why shouldn't we use the most flexible instrument we have, our
bodies? It's a God-directed thing and it lifts people's hearts toward
God. By the time I get up to preach it's dead easy. People topple into the kingdom like ripe fruit off a tree. Because there's a massive
question mark implanted by the worship. The worship says, "What
have these people got?" They're lost in praise. And some people
have their hands in the air, and some people don't and nobody
seems to mind, but there is a complete openness to God Almighty
and the glory of God is upon the place. Worship is crucial in
evangelism.
You need time for worship; not the one quick hymn and then
you're in. These are not preliminaries, but the heart of the matter.
Then the Gospel is simply presented explaining how this
phenomenon that they see all around them has come to be.
So, preparing the congregation in love and worship and expectancy is of prime importance. If people don't expect anything, they
won't get anything. You can't start with one massive service like
that, but you start with one person coming to Christ and that person gives a testimony. Then the old hard wood in the congregation
says, "Goodness me, people do get converted today! Amazing! It
shouldn't happen!" The level of expectancy has got to rise because
God will entrust to you that which you are capable of handling and
no more. He is not going to bring new babes in the church to die by
exposure.
The congregation needs to be taught to pray. When we have a
major evangelistic address, there's a hundred people across the
road in my house praying for the whole thing while it's going on.
Prayer is releasing the Holy Spirit of God to do His work in the
hearts of people. Who convicts of sin? Can you? I can't. Who can
make Jesus attractive? I can't. Who can enable anybody to say
from their heart, "Jesus is Lord"? I can't. Who can baptize
somebody into Christ? I can't. Who can enable a new convert to
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croak, "Abba, Daddy"? I can't. Who can give graces of character
and gifts of spiritual power? I can't. It's the Holy Spirit. He does
all these things. So relax. It's the Spirit's business, but the Spirit is
wooed by prayer and by love and by faith and by expectancy. And
by someone like old Mrs. Botts who is willing to get up and chat
with somebody on the way out. She just looks in his eyes and says,
''Do you know Jesus yet?''

Not everybody is called to be an evangelist, but everybody is
called to be a witness. And when you've got a whole congregation
that you've trained up so that they are witness-bearers to Jesus,
then you're getting somewhere, and then when you preach the
Gospel to the masses more will happen, because you've got lots of
secret agents lying around the congregation. They just say to
somebody next to them, "Why don't we go off and have lunch
together?" or, "How about a coffee?" or, "Let's sink a coke."
This is how people come to the Lord. When we do a big evangelistic
shoot, as it were, only about half the people come to the front at
the invitation. The other half get hobbled at the back or when they
go out the door, or at lunch afterwards, or late at night. People
chat them up. Of course, one has to train them for that and that's
what ministers are for, among other things. So prepare the congregation.

Making Evangelism Special
Don't do half-cocked evangelism every other week. Go to town
on it once in a blue moon. Plan it, but not too often. Use natural
occasions when the unbelievers come in. We have a harvest festival
in England, which is a sort of strange pagan hangover, but they all
turn up so they get it in the ear. Christmas and Easter are obvious
occasions when the fringe of the church is there.
Plan; visit! You need feet to get into homes, and not just you,
but the whole congregation. Play it tough with them. Say, "Look
folks, we're going to have an evangelistic address next week. Don't
come in here if you haven't got somebody with you. Go across the
road to my house and pray." And that means everybody's got a
part to play, but it intends to say that you've really got some pagans
in the congregation. There's nothing that so disheartens an
evangelist as the beaming faces of the saints there all the time.
Remember, in your preparation, that the music, the testimony, the
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prayer, the timing, everything must be subservient to the preaching
of the Gospel. You'll need time to plead with men and women and
to challenge men and women to respond. It is an evangelistic occasion and everything is goaled that way.

Preparing the Evangelistic Message
You must be crisp-no wasted words. Use clear headings, be
decisive, be humorous, but subordinate everything to the aim of
men and women meeting Jesus. You must arouse interest. Start
where people are and then lead them on to where you want them to
go. That's a basic educational method.
You can take an assumption people have and blast it out of the
water. For instance, you publicize that you are going to speak on,
"It doesn't matter what you believe so long as you are sincere."
Then you shred it open in front of their eyes. Some have been
wearing this theory as clothing, so you've got to do it very gently.
They've been wearing these clothes for years and you are ripping
their clothes off and they're naked, and you want to clothe them
with the robe of Christ's righteousness. They don't want the beastly
robe that's offered to them unless they see that they're naked. One
of my books is on common objections people have to the Gospel,
such as: "I'm not the religious sort," or "All religions lead to
God," or Jesus was just a good man," or "I do my best, no man
could do more," or "Nothing could alter the past," or "When
you're dead, you're dead," or "You can't change human nature."
These are very common chestnuts that you can send into orbit, and
when you do people will want to hear about Jesus.
You can arouse interest by taking an assumption and destroying
it, or you can go the opposite direction by taking an interest and
developing it. I remember once speaking on love-man's number
one interest. Boy, they were all there with their eyes flashing and
their tongues hanging out. But you've got to be very fair when you
do something like that. I spoke the other day at a college on Valentine's Day. Do you observe Valentine's Day in these parts? You
do? Did you know that Valentine was a Christian saint and he got
murdered for his love for the Lord? Did you know that? Well, go to
a Valentine's Day party, and when you are sure there's an opening
for you to speak, inject a balm into that situation. Talk about love
and say, "Well, folks, you don't know it but love comes from the
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great lover. Isn't it interesting that this Christian saint is the patron
saint of love? It all comes from up there. And real love is personal.
Real love is searching. Real love is sacrificial. Real love is lasting.
Real love is challenging. We see signs of that in all the love between
human beings, but you get it supremely in the great Lover. What
are you going to do about Him?" Couldn't you preach on Valentine's Day? Of course you could! Take an interest and develop it.
Or take an intriguing idea such as, "Is there life before death?"
Recently_ one of my friends preached on, "Is life worth more than
the funeral expenses?" That was at a college. They crowded in to
hear him and three of them accepted Christ.
Or take an interesting modern concern, "Is there a future for

homo sapiens?''
Key in with feeling. Some years ago in Africa I started preaching
on freedom, which was the most current concern of the whole continent. The Bible is full of stuff about freedom, about the
Liberator, the cost of freedom, the path of freedom. It was a
marvelous way in to the people.
A title designed to catch freshmen was, "Confirmed Too Young,
Agnostic Too Long." Many identified with that so they came and
they got more than they bargained for. You might challenge a lazy
conviction with a sermon titled, "An Alternative to Agnosticism."
Be on fire with the Gospel of Jesus, and love of people. Be bold
in drawing in the net, and have a clear, clear follow-up program.
You need to establish a beginner's group of new converts. Each
group should have about four leaders for each twelve to sixteen
people so that they all get real personal care. Make people commit
themselves. You're not interested in just a decision. Often people
aren't quite converted when they get into the groups. They are
nearly there, but not quite, and as they stumble in their discovery of
the Bible, as they jerk out those most moving, tear-jerking prayers,
it's tremendous. It's one of the joys of my life-working with these
beginner's groups.
Then there are the agnostic groups. It's a great thing to run an
agnostic group. You have one, and you challenge them, eight or ten
of them, and you say, "All right folks, you tell me what you don't
believe, and I'll tell you what I do believe. You're in the majority so
you should be happy." And then just take the stuff. They'll shoot
themselves down largely. But you major on Jesus and the resurrec41
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tion as Paul did when he preached at Athens. Jesus and the resurrection is our "Good News" and woe unto us if we do not preach
the Gospel. It is the highest privilege that we're ever going to have
and it's the most thrilling thing we can do until we get to heaven.
Praise God for the privilege of telling the Good Newssomething we can do right up to extreme old age-we never have to
retire from this job. We can keep on going until the Lord Jesus
welcomes us into His home and says, "Well done, good and
faithful servant!,,
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Devotional Life in the Wesleyan Tradition, by Steve Harper. Nashville:
The Upper Room. 1983. 80 pp. (including notes); $4.95.
This handy paperback can do only one thing: enrich your knowledge of
personal piety and practice in the pattern of John Wesley and his followers.
The book comes in laymen's language, crystal clear at all points. Dr.
Harper gives us downright practical suggestions (e.g., p. 22 about how to
do unceasing prayer). He provides us with helpful input about Holy Communion and children (pp. 44-45). Fasting, too, comes in for illuminating
discussion (chapter V). (By the way, why do we have so few published
discussions on fasting?) Historical and theological background surfaces
consistently and basic principles of spirituality come right through (e.g., p.
60).
We could wish for a larger volume from Steve Harper's pen, with full
bibliography and index. Perhaps he has that project on the back burner.
Donald E. Demaray
Granger E. and Anna A. Fisher Professor of Preaching
Asbury Theological Seminary

Inductive Preaching: Helping People Listen, Ralph L. Lewis with Gregg
Lewis. Westchester, IL: Crossway Books, A Division of Good News
Publishers, 1983. 223 pp. with appendices and index, $6.95.

Inductive Preaching: Activities Guidebook, Ralph L. Lewis. Published by
the author at Asbury Theological Seminary, Wilmore, KY. 31 pp., $3.95.
What strikes one immediately is the thoroughness of the Inductive
Charts, lists, illustrations, examples, guides,
analyses-all impact the reader.
Dr. Lewis carries concern for what William Barclay called "granite
faces." Indeed, the crucial question for preachers is, "How can I get my
people to listen?" The answer lies in inductive preaching. Start where people live, with concrete illustrations, relevant questions, authentic human experiences (see Appendix 2: Checklist of Inductive Characteristics). The
proof of the inductive pudding lies in Scripture itself, the modeling of
Jesus, and changed lives.
The Activities Guidebook includes charts, diagrams, learning theory
data, and emphasizes right brain/left brain studies (note the test with self-

Preaching textbook.
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interpretation instructions, pp. 27ff).
Inductive Preaching along with the learning activities guide may well
become standard homiletics texts in colleges, Bible institutes and
seminaries. Indexing, bibliography, materials for making transparencies,
workable ideas, potential for exciting preaching-these and other components augur well for the books. And I suspect they will undergo revision
and refinement with the passage of time.
Donald E. Demaray

A Contemporary Wesleyan Theology: Biblical, Systematic, and Practical,
2 Vols., Charles W. Carter, General Editor; R. Duane Thompson and
Charles R. Wilson, Associate Editors. Grand Rapids: Francis Asbury
Press, 1983. 1178 pages, $39.95.
Nearly forty years ago, the only twentieth century systematic theology written by a representative of the Wesleyan holiness tradition was introduced
by H. Orton Wiley. Wiley's work became the theological source book for
thousands of students in scores of colleges and seminaries. Subsequent
work by scholars of the Church of the Nazarene led to the Exploring series,
e.g., Exploring Our Christian Faith (1960) and to such biblical theological
sources as God, Man and Salvation (1977).
A Contemporary Wesleyan Theology, issued under the editorship of Dr.
Charles Carter, veteran teacher at Marion College, is not a self-conscious
effort to replace Wiley. Written by twenty-three scholars, who represent
fourteen Wesleyan denominations, the volumes lack the continuity and
synthesis of all editorial productions. Nevertheless, they go far in updating
and recasting Christian thought in the contemporary context.
It is significant that the task proposed by the editor is grounded more
upon Wesle\ 's thought than on the consequent Wesleyan tradition (p. 11).
With that in mind, upon reviewing the essays, one still is led to the conclusion that Wesleyan theology (more than the theology of Wesley) shapes this
contemporary interpretation. Wesley's theology in its full expression has
not yet assumed a central role in conservative Wesleyan scholarship.
That these volumes offer a skillful analysis of Christian theology from a
Wesleyan perspective is obvious. Classical theological themes are addressed
as well as the crucial areas of preaching, hymnology, and Christian Education; three important concerns for Wesleyan praxis.
Donald Demaray (from Asbury) develops an essay on preaching showing
that ministry must be incarnational or it isn't preaching. Eugene Carpenter
(also from Asbury) gives intensive consideration to the biblical theology of
creation, noting the social and historical backdrop. Charles Carter's essay
on man helpfully summarizes Wesley's anthropology, while Duane
Thompson's interest in the parallel question of social ethics draws upon
Wesley's important drive toward social transformation. Demaray centers
his interpretation of didactic preaching on Wesley's example (seep. 789).
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The first three chapters give a very helpful summary of contemporary
theology, and the contributions to it from Wesleyan thought. Each chapter
opens with an outline, is helpfully arranged, and closes with questions for
discussion, footnotes and bibliography. Persons interested in a contemporary understanding of Wesleyan thought-pastors, professors, seminary
and college students-should secure these volumes.

Leon 0. Hynson
Professor of Church History and Historical Theology
Asbury Theological Seminary

Luther: A Reformer for the Churches, by Mark Edwards and George
Tavard. An Ecumenical Study Guide. Philadelphia: Fortress Press; New
York/Ramsey: Paulist Press, 1983, 96 pages.
Justification: An Ecumenical Study, by George H. Tavard. New York/
Ramsey: Paulist Press, 1983, 137 pages, $7.95.
For the 500th anniversary of Luther's birthday, vast resources on Luther
and the Reformation have been published. Two of them are discussed here.
Edwards and Tavard, Lutheran and Catholic respectively, have authored a
useful study guide for use in ecumenical dialogue. Their analysis is general
and may be used in college level discussion groups. Seminary students or
pastors should move to Tavard's Justification as a more than adequate interpretation of this central Christian doctrine.
Tavard's analysis deserves a wide reception. Beginning with the New
Testament, the author traces the theology of justification taught by the
church fathers, working through the subtleties of medieval emphases on
works of merit, which involve the searcher in "doing the best one can."
Luther's radical correction of this teaching significantly shaped the
Catholic and Protestant future. Tavard discusses the Council of Trent's
(1545-63) modest admission of some of Luther's views (p. 77). Wesley's
theology receives some nine pages in the book. (Catholic?)
Tavard believes the church has "chiefly stumbled" over the doctrine
Luther described as the "stone at which the church stands or falls ... " (pp.
112-113). Still he holds out the opportunity for change in the current
dialogue. We cannot but pray that solid agreement may be reached on this
theology of the gracious God who freely forgives.
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Christian Theology, Volume 1, by Millard J. Erickson. Grand Rapids:
Baker Book House, 1983.
Erickson, who is Professor of Theology at Bethel Seminary in St. Paul,
has constructed this text as an evangelical introduction to systematic
theology. The first of an anticipated three volumes, this book represents a
classical approach, "classical orthodoxy." Following six chapters of
method, he analyzes revelation, the nature of God, and the works of-God.
He approaches Scripture "postcritically." From his study of form critical
approaches employed in analyzing ancient philosophy, he acquired a sturdy
skepticism toward critical methodologies. However, he recognizes the value
of redaction criticism when it demonstrates the manner in which the
biblical writers applied the Christian message in their writing or teaching.
Erickson wrestles helpfully with inerrancy which he defines thus:
The Bible, when correctly interJ)reted
light of the level to which
culture and the means of communication had developed at the time it
was written, and in view of the purposes for which it was given, is fully
truthful in all that it affirms. (pp. 233-234).
This position is designated "full inerrancy" and is contrasted with
"absolute" or "limited" inerrancy.
Erickson describes his theology of salvation as "Moderately
Calvinistic." Asserting that God's plan of salvation is "unconditional
rather than conditional upon man's choice" (p. 356), he claims that "God
works in such a suasive way with the will of the [chosen] individual that he
freely makes the choice God intends" (p. 359; cf. also pp. 346-354). It is to
be noted (as I stress in the bracketed word [chosen]) that God chooses
some to salvation and leaves others to reprobation (p. 346). Arminian
thinkers will dissent from Erickson's soteriological analysis. His less
mechanistic understanding of God's "suasive way" in working with man's
will is acknowledged. We could wish that he would affirm such divine
suasion by focusing on the prevenient grace of God which draws all
humanity, and commends Christ through the preaching of the Gospel. God
deserves all praise and honor for His sovereign initiation of the plan of
salvation and His graced call to everyone to enter His way. So we affirm
and believe!
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evidences, the authority, and the relevance of the Scriptures.
The book consists of five sermons preached at All Souls in February and
March of 1980. Each chapter considers a text in a simple and colloquial
style. The content is intended for students and newer converts, those with a
of the importance of the 13ible to the church.
minimal
The approach is trinitarian, with chapters of the Bible as a message frorn
God, with Christ as the focus, and the Holy Spirit as articulator through
human authors. Practical explanations of the value of the Bible to the
church and the Christian conclude the volume.
The result is an inexpensive, lucid fntroduction to the authenticity of the
Bible. The bibliography contains key books that open the way to greater
depth on any of the topics he discussed. This book is best circulated to
those struggling with the weakened dependability of the Scriptures under
the influence of both religious and secular criticism of the Bible as the
authoritative word of God.
Ivan L. Zabilka
80 I West Worley
Columbia, MO 65201

Seasonable Revolutionary: The Mind of Charles Chauncy, by Charles H.
Lippy. Chicago: Nelson-Hall, 1981, 179 pp.
Dr. Charles H. Lippy, professor at Clemson University, has given the
reading public a carefully written intoduction to the life and work of one
who was a central figure in the religious and political life of New.England
for the fifty years prior to his death in 1787. The term "seasonable" is an
apt term for the eighteenth century which emphasized the measured, the
balanced, the carefully contemporary. Plunged into the major controversy
of New England by the Great Awakening of the 1740s, Chauncy was shortly a seasoned critic of the culture of his day.
Following his opposition to the "enthusiasm" of the ministry and
following of Jonathan Edward, he opposed, in succession, the impact of
Roman Catholicism in Artlerican life, the establishment of an Anglican
bishoprick in the l 7(i()s, and the arbitrary policy of taxation for the Colonies which led to the American Revolution. He was, to be sure, no fireeating revolutionary. Rather, he placed intellectual acuity and a measured
mode of verbal expression as models for opposition to that which was felt
to be hurtful to the Colonies in general, and to New England Puritanism in
particular.
His life and work, as portrayed by Professor Lippy, reflected what was
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most typical of eighteenth-century rationalism. More important, his
theological pilgrimage paved the way to the rise of the American form of
Unitarianism. Generally speaking, this is a work for the specialist in the
history of New England.
Harold B. Kuhn
Professor of Philosophy of Religion, Emeritus
Asbury Theological Seminary

Nuclear Holocaust and Christian Hope, by R.J. Sider and Richard K.
Taylor. Downers Grove, Illinois: InterVarsity Press, 1982. 369 pp. $6.95,
paperback.
This is a book for Christian peacemakers written by scholars who are
also Christians. They write with an abundance of facts and clear convictions as to the Christian's role in the nuclear age. They begin by detailing
the threat of a nuclear war and its devastating effects. They then deal
judiciously and objectively with the "just war" tradition and compare it
with the Christian way of the cross. After review of the theoretical and
theological aspects of the problem, they propose specific steps designed to
assure peace. In a responsible manner they deal with questions which the
Christian is likely to raise before he accepts a purely pacifist position.
Among other things the author appeals to practice what we believe by service to humanity.
He encourages the Christian to participate in the nuclear freeze campaign. Attention is called to episodes in Europe during World War II when
force was met by nonviolence and the effects of such strategy noted in
detail. Nonviolence is presented not only as an escape from the harsh
realities of life, but as a viable response to violence, one which promises
salutary results. The authors believe that unilateral disarmament, which
could invite Russian invasion, should be met by nonviolent resistance as
was done in Hungary and Czechoslovakia in the face of Russian aggression. In ·short, the authors believe in the proverb that "it is better to be Red
than dead." It is a serious challenge to Christians who want to be like
Jesus. There are several appendices which deal extensively with notes and
bibliography designed to inform as well as to challenge Christian
discipleship.
George Allen Turner
Professor of Biblical Literature, Emeritus
Asbury Theological Seminary
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